Micronesian Counselor

February 10, 2006 Issue 60

Major Scott Nicloy



This issue represents a departure from the normal scope of sub-
jectstreated in Micronesian Counselor. As broad as the range of
topics has been, we have never published anything about religion
even though we are a church-based organization. It seems only
fair to critique religious practices, as we have economic, social
and even political in the past. Thisarticleis not intended as an
attack on any denomination, but on practices that can be found in
any religious group.

While pastoring a congregation in an Alaskan native village |
unexpectedly received a phone call from the district office of the
Presbyterian Church. The Presbyterian pastor and hiswife in the
village had lost their daughter in a plane crash high up in the Alas-
kan mountains. In fact, the site of the plane crash was in such an
inaccessible region in the mountain range that there was no hope
of ever getting the daughter's body off the mountainside.

The only connection they saw between the pastor, his
ministry, and the Bible was the belief that the Bible-
guoting pastor was a direct lineal descendant of
Balaam’s donkey.

Upon receiving the news | immediately ran over to the parson-
age to meet with Pastor Greg and his wife who were, naturaly, in
a state of shock and deep mourning. A few minutes after | got to
the parsonage, the other village pastor showed up at the Presbyte-
rian parsonage throwing out Christian cliches and Scripture texts. |
did not have to read Pastor Greg's mind to know what he was
thinking. His thoughts about this Bible quoting pastor were written
all over hispain filled face. “ Get this rude, insensitive boor out of
my house,” he was thinking.

No doubt the saved and sanctified pastor |eft the Presbyterian
parsonage believing that he had ministered to a distraught couple
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by the mighty moving of the Holy Spirit in atime of great distress.
But the distraught couple had another opinion regarding this pastor's
Spirit-filled “ministry.” The only connection they saw between the
pastor, his ministry, and the Bible was the belief that the Bible-
quoting pastor was a direct lineal descendant of Balaam’ s donkey.

Do theabusersintend toinflict hurt? In most cases,
probably not. They usually are unawar e of what they are
doing to peoplein the name of God.

The next year there was another phone call. Thistime a son had
died of aruptured aneurysm. Again, | ran over to the Presbyterian
parsonage. Again, the same saved, sanctified, Spirit-filled, Bible-
guoting pastor showed up at the parsonage throwing out Scripture
texts, cliches and mantras. This time the Bible-quoting pastor was
also trying to get everyone in the community to come over to his
church that night for areal revival meeting to witness the power of
God, asif Pastor Greg and his wife could have seriously considered
attending arevival meeting that evening after losing a second child in
the course of ayear. Again, | looked upon the pain filled face of the
Presbyterian minister who was in deep mourning for the second time.
There was that same expression on his face that was there the year
before: “Get this rude, insensitive boor out of my house.” Pastor
Greg asked meto conduct his son's funeral service on one condition—
that the third pastor of the village would not be allowed to have any
part in the funeral service.

What is Spiritual Abuse

The hurt and harm of spiritual abuseisrarely inflicted upon peo-
ple with the intention to wound anyone. Most spiritual abuseisin-
flicted by Christians who are very sincere, who believe they are obey-
ing the Bible in sharing Christ with others, and who often believe that
they are being led by the Holy Spirit. Ronald Enroth writesin his
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book Churches that Abuse:

Do the abusers intend to inflict hurt? In most cases,
probably not. They usually are unaware of what they
are doing to people in the name of God. They may, in
fact, be convinced that their behavior is what the
Lord has mandated. What others interpret as control
they may view as caring for the flock. They are usu-
ally so narcissistic or so focused on some great thing
they are doing for God that they don't notice the
wounds they are inflicting on their followers.

Spiritual abuse has been defined as “akind of abuse which damages
the central core of who we are. It leaves us spiritually discouraged
and emotionally cut off from the healing love of God.” Another defi-
nition of spiritual abuseis “the mistreatment of a person who isin
need of help, support or greater spiritual empowerment, with the re-
sult of weakening, undermining, or decreasing that person's spiritual
empowerment.”

Thereisno point in claiming that Jesusisthe answer, when
you have not heard the question.

Reasons Christians Commit Spiritual Abuse

For the most part, spiritual abuse is committed by those who sin-
cerely love Jesus, who believe the Bible to be the Word of God and
who want to win lost souls for Jesus. Hence, spiritual abuse can often
be found, as Ronald Enroth points out, in churches that are doctrinally
sound, conservatively Christian, thoroughly Biblical, and zealously
maintaining the fundamentals of the Faith. There are several reasons
why Christian people of good will and a sincere desire to share Jesus
can inflict serious harm and injury upon others in the Name of Jesus.
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Lack of Empathy. Empathy is the ability to perceive, to understand,
to sense, to feel what another person is experiencing. Unfortunately,
in witnessing for Jesus many evangelicalstalk to people, not with
people. It isimpossible to truly talk with anyone about Jesus, or any-
thing else for that matter, without knowing the other person. Authen-
tic ministry is based upon knowing a person. Thereis no point in
claiming that Jesus is the answer, when you have not heard the ques-
tion. A physician who prescribes medicine without knowing the pa-
tient islikely to injure the patient. In like manner, evangelicals who
try to minister without knowing the sheep in an empathic manner will
most likely injureit.

Thefact that other people may seetheir words as being less
than holy, their motives as being lessthan pure, and their
actions as being hurtful and injurious never occursto them.

Narcissism. The reason that many Christians have a problem with
developing empathy skills is because they have a problem with nar-
cissism. Narcissists are not necessarily bad people. Narcissism simply
means that, for whatever reason, the person's only point of reference
in lifeis himself. For the narcissist only his thoughts, his feelings, his
perceptions are fully real. For him the thoughts, feelings, and percep-
tions of others are lessreal. In the religious context, narcissists simply
assume that what they think God thinks, and what they believe is Bi-
ble-based. They take it for granted that any idea that jumps into their
heads is from the Holy Spirit and that they are only following the
promptings of the Holy Spirit whenever they decide to do anything.
The fact that other people may see their words as being less than haly,
their motives as being less than pure, and their actions as being hurt-
ful and injurious never occurs to them. When you believe that you are
right and righteous, then all that you say and do is right and righteous.
Any thought to the contrary never enters the picture.

Dichotomous Thinking. Abusive Christians in abusive church fellow-
ships generally exhibit dichotomous (either-or) thinking patterns.
With them everything is black/white, this/that, either/or, us/them,
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good/bad, etc. There are never any weeds among the wheat. When
something is good it is al good; when something isbad it isall bad.

Of course, dichotomous thinking Christians put themselvesin the all-
good camp, while others who may not agree with them on some min-
ute detail of theology or Bible interpretation are in the all-bad camp.

With abusive Christians there are no ambiguities, no unanswered
guestions, no gray areas, no doubts. Everything is sorted, classified,
and properly labeled. They are right, others are wrong; they are spiri-
tual, others are not; they truly believe the Scriptures, others do not;
they are thoroughly committed to Jesus, others are not; etc., etc. To
disagree with them isto disagree with God. They are, of course, the
final judge and jury of what the Bible says, regardless of subject mat-
ter. They have the exact interpretation of any given particular Scrip-
ture text; any other nuance or shade of meaning is considered heresy.
Dichotomous thinking Christians believe they have everything all
figured out (when they do not) and that they have everything properly
classified and labeled, which is often not the case. They have the de-
finitive Bible-based answer for every question, even when they have
not understood the question. Dichotomous thinking Christians have a
one-size-fits-all hammer for every problem, even when what is
needed for a particular problem is a screwdriver.

Dissociation. In thelives of abusive Christiansthe ideal often ex-
ceeds the real. Don Quixote in his rusty armor riding headlong on his
broken-down horse runs over and injures many people as he hitsa
windmill in his quest to glorify God, to right wrong, to rid the world
of Satan's influence, and to defend the honor of his lady (who could
not care lessthat heis alive). The members of one church congrega
tion were exasperated at the fastidious righteousness of one of their
church members. Consequently, they met with the pastor to discuss
what could be done with this raging righteous, condemning, judging,
censoring, damning holier-than-thou church member. After much de-
bate that went nowhere, a deacon finally suggested the obvious solu-
tion: hire the guy a prostitute. As the deacon explained, there was
nothing wrong with the Bible-quoting saint that a good roll in a hay-
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stack with a good prostitute would not cure. The pastor pointed out,
however, that church funds did not allow for that kind of therapeutic
treatment, as accurate as the diagnosis might have been.

One of the reasons why we have a major problem with abusein
Christian churches is because we have Christian people who are dis-
sociated. They are mystified. They do not know what they feel, what
motivates them, who they are or what they are about. They are di-
vorced from their sexuality, divorced from their feelings, divorced
from their real needs, divorced from their authentic selves. They are
strangers unto themselves. Jesus said from the Cross, “Father, forgive
them for they do not know what they
are doing.” Disassociated Christians are Disassociated Christians
people who do not know what they are  ar e people who do not
doing. Abraham Maslow wrote, “The  know themselvesand are
great cause of much psychological ill- afraid to know
nessisthe fear of knowing of oneself- themsdves.
of one's emotions, impulses, memories,
capacities, potentialities, of one's destiny.” Disassociated Christians
are people who do not know themselves and are afraid to know them-
selves.

Zealotry. Obviously, we want people to be passionate about their
Faith in Jesus. Unfortunately, in evangelism zealotry often sharpens
the claws but dulls the senses. In other words, zealots may have a
burning desire to win lost souls for Jesus but they do not have much
sense. Consequently, our daily prayer needsto be, “Lord, this day
deliver us from your saints.”

Zedlots often commit much harm in the Name of Jesus because
they have tunnel vision. Their zea otry blinds them from being able to
see the big picture. They are myopic. They can only see what is close
to them and even that is blurry. They do not mean to hurt people but
when people go through life with blinders on they tend to run over
others.
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| knew a Baptist minister who carried around with him several
notebooks containing all the names of people that he had won to the
Lord. | went around with him one day on his soul- winning crusade
and figured that most his converts accepted Jesus just to get rid of
him. Most of his*“converts’ considered him more of an annoying
bombastic pest than an ambassador of salvation. Then there was one
zealous Baptist minister who used to sneak into hospitals at night to
pass out gospels tracts such as “ Are Y ou Ready to Meet Y our God?’
or “Hell isHot, Hot, Hot!” The hospitalsin that city had to cancel
numerous operations because of that guy.

The Power in Being " Holy"

Abusive peoplein church fellowships have stumbled upon the
fact that “holiness’—at least holinessin alegalistic sense-isaway to
have power and control over a congregation. For example, | was
raised in a church where awoman exercised a great amount of power
and control in the fellowship due to her “Holy Ghost convictions.”
When a new church building was being planned, Sister Orpha had
this Holy Ghost conviction about having no food in the church. Ac-
cording to Sister Orpha's Holy Ghost conviction, amouse hiding in
the janitor's closet could not even have a crumb of cheese, as that was
dishonoring God's Holy Spirit. One midweek afternoon the pale white
walls of the church flashed abrilliant red when Sister Orpha caught a
Sister Alice serving Kool-Aid and cookiesto a group of elementary
aged children in the basement of the church building.

Dichotomous thinking Christians have a one-size-fits-all
hammer for every problem, even when what is needed for a
particular problem isa screwdriver

Sister Alice had deliberately and willfully challenged one of Sis-
ter's Orphas Holy Ghost convictions. The challenge to Sister Orpha's
Holy Ghost conviction was reported to the pastor, the church board,
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and eventually to the denominational headquarters. The bishops of the
Free Methodist Church had to take the time to send out aruling stat-
ing that it was okay to eat in the church building, providing there was

With abusive Christiansthere are no ambiguities, no
unanswer ed questions, no gray areas, no doubts.
Everythingissorted, classified, and properly labeled.

a door separating the sanctuary from the dining room. Sister Orpha,
however, insisted that the Holy Ghost took precedence over the ruling
of the Bishops. So, the whole point of contacting denominational
headquarters about the matter was meaningless. Sister Orpha de-
fended her stand, while Sister Alice and her husband eventually
joined another church fellowship. In the end, the important thing for
Sister Orphawas that she had taken her stand for holiness and right-
eousness. She had defended the standards of holiness and was very
proud of it.

When the new church building was being built, there were no
plans to have a kitchen in the building because it violated one of Sis-
ter Orpha's Holy Ghost convictions. Of course, Sister Orpha had so
many Holy Ghost convictions that it was pretty hard for the church
fellowship to get through aweek without a couple of those Holy
Ghost convictions being violated. Anyway, one Saturday morning
while the church was being built, my dad snuck down to the church
building site and secretly installed the plumbing for akitchen, hiding
it underneath the flooring. Y ears later, when the church board finally
decided that they had enough of Sister Orpha's Holy Ghost convic-
tions, they voted to install akitchen. When someone opposed the
idea because no plumbing had been installed in the foundation of the
church during construction, my dad tore up a piece of the floor with-
out aword. There was the plumbing needed for a new kitchen.

Dad and Sister Orpha had their problems. He was teaching the
teenage Sunday School class one Sunday morning when Sister Orpha
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came into the classroom and commenced along scolding lecture. Sis-
ter Orphafound out that one of the young ladies in the class had been
hired as awaitress at alocal restaurant where alcohol was served in a
bar, which was off to the side of the restaurant. Upon being informed
of thistravesty against holiness, Sister Orpha barged into the teens
class and started to lecture the teenagers on the sins and evils of the
world. Although Sister Orpha never named names, it was obvious to
all present that the young lady in question was being singled out and
attacked. When Sister Orphafinally came up for air in her long scold-
ing lecture on the sin of being awaitress in a restaurant where alcohol
was sold, my dad piped up and said, “Nehemiah was a bartender.”
Sister Orphawas not amused. (Actually, Nehemiah was the cupbearer
for the king of Persia, which for all practical purposes made him a
bartender.)

Zealots often commit much harm in the Name of Jesus
because they have tunnel vision. Their zealotry blindsthem
from being ableto seethe big picture. They are myopic.

Substance Abuse, Addiction, and Abusive Righteousness

It should not be surprising that much of the spiritual abuse that we
see in our churches often involves people with substance abusein
their past. In redlity, the raging drunk that becomes araging saint is
still araging addict. Naturally, the fact that a saved and sanctified
saint of God has not touched a drop of acohol for five, ten, fifteen or
however many years really means nothing in terms of recovery and
healing. Exchanging a substance abuse addiction for areligious ad-
diction is not recovery. Often when listening to people testifying to
how they have been delivered from addiction “by the mighty moving
of God's Holy Spirit,” | have had to bite my tongue hard to keep from
saying, “You are still an addict.”

Abstinence does not mean that a person is recovered. Abstinence
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does not mean that the person is healed. Abstinence does not mean
that the person is delivered from alcoholism. Abstinence may only
mean that the person is not drinking alcohol. In every other way he

may just as much be an alcohoalic as the guy who is passed out on skid
row.

Many times when an alcoholic has" found Jesus' family
member s deliberately try to get them drinking again, since
handling araging drunk is much easier than handling a
raging saint.

We have saints running around testifying to a complete and total
deliverance from alcoholism when they are still alcoholics. They
think like alcoholics. They act like acoholics. In fact, some of these
dry drunk saints do more harm while sober than they did while being
wet drunk sinners. At least, when they were wet drunk sinners every-
one knew to stay out of their way. Many times when an alcoholic has
"found Jesus' family members deliberately try to get them drinking
again, since handling araging drunk is much easier than handling a
raging saint. When it comes to dry drunk saints, cognitively their
thinking patterns are dichotomous, emotionally they are disassociated,
physically they arein a state of protracted withdrawal, and spiritually
they are quixotic.

Obviously, a person who is obsessing on Jesusiis still obsessing.
The person who is compulsively quoting Scriptureis still compulsive.
The person who is mood altering by hypnotically singing worship
choruses over and over again is still mood altering. The quixotic per-
son fighting the forces of hell is still quixotic. The person with a nar-
cissistic personality disorder is still anarcissist. Changing one's addic-
tion garb is not recovery.

Because of this, a sober non-drinking acoholic should not be in-
volved in Christian pastoral counseling ministry for about five years
after the last drink. The originators of the Twelve Step program saw
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that amajor component of the treatment for a coholism was the need
to share one's spiritual awakening and message of healing with other

Abusive churches...arefirst and foremost characterized by
strong, control- oriented leader ship. These leader s use guilt,
fear, and intimidation to manipulate membersand keep them
inline.

people. Sharing one's recovery process with others, however, is not
the same as counseling others. Sharing one's life experience with an-
other is based upon the principle of equality—one beggar telling an-
other where to find bread. On the other hand, providing pastoral coun-
sel implies a position of power, influence, and authority in reference
to the one being counseled. Alcoholics tend to be co-dependent, as the
development of their relational skills was interrupted when they
started drinking. Therefore, co-dependency issues often impede their
ability to acquire the empathic skills so vital in providing pastoral
counseling. People lacking empathic skills may be sincere, but they
may be sincerely abusive.

Signs of an Abusive Church

In his book Churches that Abuse, evangelical sociologist Ronald
M. Enroth points out that:

Abusive churches...arefirst and foremost character-
ized by strong, control- oriented leadership. These
leaders use guilt, fear, and intimidation to manipulate
members and keep them in line. Followers are led to
think that there is no other church quite like theirs
and that God has singled them out for special pur-
poses. Other more traditional evangelical churches
are put down. Subjective experience is emphasized
and dissent is discouraged. Many areas of members
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lives are subject to scrutiny. Rules and legalism
abound. For those who |leave, the road back to nor-
malcy isdifficult.

Enroth also writes, “ All that is needed for abuse is a pastor ac-
countable to no one and therefore beyond confrontation.” The prob-
lem with most cases of spiritual abusein Christian churchesisthat so
many abusive Christians have wrapped themselves in arobe of holi-
ness and a cloak of righteousness. Therefore, they believe themselves
to be beyond confrontation. What they think, God thinks. To disagree
with them isto disagree with God. All they are doing, after all, isliv-
ing by God's Holy Word.

The pursuit of righteousness ennobles a person; the belief that one
is righteous depraves him. Thus, how do we protect the people of God
from the tyranny of the righteous
and the despotism of the saints? ~ Abusive groups will not mix
How do we protect peopleinthe  with theimpure or with the
church from the toxic influences of unholy.
those who are intoxicated with
righteousness? Let us look at some signs of an abusive church.

1) Abusive church leaders in abusive churches are into power and
control. Enroth writes, “The spiritual autocrat, the religious dictator,
attempts to compel subordination; the true Christian leader can legiti-
mately only elicit fellowership.” Within a church context alegitimate
leader promotes cooperation among church members, not dominate-
submissive relationships. Legitimate church leaders have leadership
rooted in trust. Enroth points out that legitimate Christian leaders lead
with an entrusted authority.

2) Abusive church leadersin abusive churches are into dichotomous
thinking. With them everything is black-white, either-or, this-that, us-
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them. Dichotomous thinking is generally expressed in overt or implied
terms such as “we the true followers of Jesus’ versus those others
“who are not as spiritual aswe are.” Of course, dichotomous abusive
church leaders are the judge and jury on who is or who is not spiritual,
who is or who is not fully walking with Jesus.

3) Abusive church leadersin abusive churches are into legalistic per-
fectionism and perfectionist legalism. Again, legalisms are not about
holiness; they are about power and control. Naturally, activities like
fasting, keeping away from worldly amusements, attending numerous

...in abusive churches absolute truth claims are numerous,
excessive and ar e often about insignificant issuesthat really
do not matter.

prayer meetings may in fact be spiritual and wholesome activities.
However, when these activities are extreme, rigid, or excessive then
we are talking about addiction, not spirituality.

4) Abusive church leaders in abusive churches have a tendency to-
wards isolationism. Some of this isolationism may be more social than
physical. Abusive groups will not mix with the impure or with the un-
holy. With them light has no fellowship with darkness, and they are
very clear who isin the light and who isin the dark. Thus, they tend to
isolate themselves from the world and even from other Christian
groups.

5) Abusive church leaders in abusive churches are obsessed with dis-
cipline and even excommunication. In some abusive Christian circles,
to question the church leader(s) means questioning God Himself. Abu-
sive Christians are so certain that they are right and that they have the
mind of Christ that they can be extremely punitiveif they are not
obeyed.
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6) Abusive church leadersin abusive churches discourage church
members' having contacts with people outside the fellowship, including
family members. Obvioudly, church leaders that tell young people “Do
not listen to your parents, listen only to us’ should be suspected.

7) Abusive church leadersin abusive churchesinstall surveillance sys-
tems (read "pastoral care") within their fellowships. Of course, for
abusive church leaders a surveillance system is all about a spiritual
concern regarding people's souls and how to best pastorally and broth-
erly look after the sheep of the flock. However, these surveillance sys-
tems go way beyond pastoral care. They are about power and control.

8) Abusive church leadersin abusive churches promote a Pied Piper
mentality, especially among young people. For example, ayouth |eader
who becomes a Pied Piper and has all the youth of the congregation
running after himis abad scene. A legitimate Christian youth leader
should want the youngsters of the church fellowship to be forming
positive and healthy relationships with a variety of people in the fel-
lowship, not just with himself. Thereisno room for a personality cult
in alegitimate non-abusing Christian fellowship.

Five Warning Signs

Baptist minister Charles Kimbal, in his book When Religion Becomes
Evil, gives us five warning signs of abusive fellowships:

Absolute Truth Claims. Thereis naturally a sense where each church
group has absolute truth claims. Obviously, “Jesusis the Way, the
Truth, and the Life” isafundamental truth claim for any Christian fel-
lowship. However, in abusive churches absolute truth claims are nu-
merous, excessive and are often about insignificant issues that really do
not matter. In abusive churches absolute truth claims often reflect the
personal views and opinions of achurch leader that are expressed as
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divine dicta.

Blind Obedience. Abusive church leaders expect to be obeyed be-
cause they have the mind of Christ and they know the Word of God.
To disobey them is to disobey God.

Establishing the "Ideal" Time. Eschatology, the study of Last Things,
is often a subject of major interest in church fellowships that tend to
be abusive. In the evangelical community eschatological timeline
scenarios have changed drastically over the years. In the 19th century
most evangelicals were post-millennialists, whereas in the 20™ cen-
tury most evangelicals shifted to the position of premillennia dispen-
sationalism. The point here is not to debate the merits of any millen-
nia position. The problem with abusive Christians is that they are
often obsessed regarding eschatological time lines and with end times
preaching. This obsession with end times scenarios feed the fears and
uncertainties of people in abusive Christian fellowships. Of course, a
person who can keep people in a state of anxiety and fear is a person
who can control and dominate others.

The End Justifies Any Means. Many abusive churches are unethical
and dishonest in their evangdistic tactics. They will sponsor and ad-
vertise a“community” event—an Easter egg hunt for children or a
community barbecue, for instance-that is nothing more than a cover
for a hard sell Gospel campaign. There is nothing wrong with an
event being a hard sell Gospel campaign, but false and deceptive ad-
vertising is morally and ethically wrong. Sometimes, an abusive
church fellowship may cover up the criminal misconduct of its |ead-
ers on the grounds that if the reputation of the church is harmed, then
the church's ability to win souls for Jesus is compromised. A perfect
example that winning lost souls for Jesus' sake is more important than
ethical and moral considerations was Jimmy Swaggart’ s refusal to
accept church discipline because the Holy Spirit told him that thou-
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sands, even millions, of soulswould end up in hell if he was not out
there preaching.

Declaring Holy War. Abusive Christians often crusade for holiness
and righteousness. Aldous Huxley noted that “ Those who crusade not
for God in themselves, but against the evil in others, never succeed in
making the world better... To be more against the devil than for God
is exceedingly dangerous.” Of course, those who crusade for right-
eousness in others claim that they “hate the sin but love the sinner.”
One can only imagine that whenever one of these raging righteous
guystalk about “hating the sin but loving the sinner” the angelsup in
heaven gag and vomit al over the celestia streets of gold.

Conclusion

In my own particular faith tradition, John Wesley, the founder of
Methodism, is akey figure. Wedley spoke of sin in terms of over-
reach. We sin when we overreach. Thesinisnot in wantingto livea
holy life. The sinis putting down other people in the pursuit of one's
personal holiness. The sinisnot in wanting to win the lost for Jesus.
The sin is sacrificing any consideration of respect, limits, boundaries,
and propriety in winning the lost for Jesus. The aims of those who
abuse othersin the name of Jesus may in fact be good aims. How-
ever, in striving to fulfill those aims, abusive Christians overreach and
disregard other important and significant matters pertaining to the

gospel.

Psycho-biologist Konrad Lorenz, author of On Aggression, wrote,
“Men may enjoy the feeling of absolute righteousness even while
they commit atrocities.” In like manner, the famed psychoanalyst
Eric Fromm wrote, “We know that a person, even if heis subjectively
sincere, may frequently be driven unconsciously by amotivethat is
different from the one he believes himself to be driven by.” In one
sense, it heedsto be recognized that there are many in Christian
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churches and ministries who may in fact be subjectively sincere, even
while they are objectively abusive. We need not question, except in
severe cases, the sincerity of those who abuse others in the name of
Jesus. Most of the time abusive people will change when lovingly
confronted with the effects of their abuse.

Here, of course, liesthe responsibility of the Christian commu-
nity. We need to lovingly confront those who may in fact be sincere
in their Christian faith, and yet who are, nonetheless, abusive. We
must not call Christian love what isreally in essence abuse. At times,
in doing good, Christians do great harm. Christians need to recognize
the harm we often inflict upon others, even when we are seeking to do
the greatest good of all, proclaiming the gospel of Jesus Christ. The
great chalenge for Christians is to observe that ancient dictum: “In
doing good, do no harm.”

Major Scott Nicloy and his wife, Major June Nicloy,
both head of The Salvation Army mission on Pohnpei.
Major Scott is a certified addictions counselor and is
working on his Ph.D. degree in Addictions Counsel-
ing. He and June have served Salvation Army
churchesin California, Hawaii, and Alaska. Cur-
rently, he is the chairperson for the Christian Ministe-
rial Association of Pohnpei State.
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New Videos

Available now at www.micsem.org

Before It’s Too Late

This film looks at the threat
of Cervical Cancer and
shows women how to protect
themselves. Prevention is
the name of the game. Act
now, before it’s too late.

In this video drama a daffy
family, with the help of a
karat-crazed Texan, slowly
begins to realize the benefits
of adding yellow local foods
to their diet.
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MICRONESIAN SEMINAR
P.O. Box 160
Pohnpei, FM 96941

AVAILABLE NOW!

e The Micsem video collection is avail-
able on line at www.micsem.org

ALL our videos are now available
on DVD and VHS for $10

The MicSem photo collection is now
available online along with digital
thumbnails at www.micsem.org
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